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Introduction  

Post-colonial African feminisms have largely neglected the histories of 
capitalism, neo-imperialism and neo-colonialism. The concept of African 
Feminism was popularised by the publication of the Charter of Feminist 
Principles for African Feminists in 2006. The Charter explicitly frames African 
feminist struggles against gender oppression as intertwined with resistance to 
racism, slavery, imperialism, colonialism and neocolonialism. Its first section, 
“Our understanding of feminism and patriarchy,” declares that “Patriarchy 
varies in time and space, and varies according to class, race, ethnic, religious 
and global imperial relationships and structures.” (AFF 2007, 4). It further 
states that “patriarchy… is inter-related with and informs relationships of class, 
race, ethnic, religious, and global-imperialism” (AFF 2007, 4). 

Despite this bold opening assertion, the subsequent sections of the 
African Feminist Charter hardly link African feminisms to anti-imperialist 
politics. The second section, entitled, “Our identity as African Feminists,” 
makes no mention of imperialism, and although “slavery, colonization, 
liberation struggles, neocolonialism” are referenced (AFF 2007, 5), they are 
framed as past events that shaped our African feminist identity, rather than as 
contemporary struggles. Anti-imperialist references are completely absent 
from the next three sections: “Individual Ethics,” “Institutional Ethics” and 
“Feminist Leadership.” Pan-Africanism as an ideological foundation for 
African feminism is absent from the Charter. Of course, the very act of a 
collective African platform is informed by the Pan-African spirit, but the 
absence of a direct reference is curious. 

These observations are made with the understanding that the African 
Feminist Charter was never intended to be a policy panacea for all the woes of 
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Africa and the world; rather, African feminists were active in many movements 
across international and intergovernmental agencies that tackled gender 
inequality and other socio-economic and political inequities (Ahikire 2014). 
Three years prior to the adoption of the Charter, African feminists had secured 
the landmark Protocol to The African Charter on Human and People’s Rights 
on The Rights of Women in Africa (Maputo Protocol) (African Union 2003). 
Some pundits have argued that the imperative behind the African Feminist 
Charter was to counter charges that feminism was a Western import (Stulhofer 
2021). Such an argument denies African women’s agency to mount their own 
fights against sexist oppression and gender inequality. In fact, the African 
Feminist Charter sought to destigmatise feminism through a bold and 
unapologetic embrace of a feminist and African political identity, as stated in 
its introduction: no “ifs, buts, or howevers”  (AFF 2007, 4). In that respect, the 
Charter has been an enormously successful rallying point for building an 
African feminist identity. 

The vastly different global and continental political contexts of the early 
2000s – when the African Feminist Charter was drafted – may explain why its 
drafters shied away from a stronger anti-imperialist discourse. At the time, 
Africa’s persistent under-development and conflicts were seen as internal 
matters of leadership and governance. The strongest evidence for this stance 
was the New Partnership for Africa’s Development (NEPAD) adopted by the 
African Union in 2003. NEPAD amalgamated a series of proposals from 
President Thabo Mbeki of South Africa, former President Olusegun Obasanjo 
of Nigeria, President Abdelaziz Bouteflika of Algeria and President Abdoulaye 
Wade of Senegal to mobilise funding for Africa’s economic regeneration. 

NEPAD was designed primarily to engage Western donors to mobilise 
development financing for Africa amidst widespread “donor fatigue” and 
stagnant economic growth (Wanyeki 2002).   

NEPAD generated widespread debate amongst the continent’s policy 
experts, academia and movements. Critics contended that the programme’s 
analysis of Africa’s challenges was flawed and failed to account for the 
disastrous impact of two decades of neoliberal structural adjustment policies 
on the continent’s economic and social development (Adesina 2002). The 
drafters of NEPAD insisted that the initiative offered African solutions to 
African problems, but the document had been produced with little 
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consultation, even at the intergovernmental level. The document’s gender 
blindness was noted as a critical failure, representing both a conceptual 
oversight and a lack of visual representation. For its critics, NEPAD 
represented not a renaissance, but rather a capitulation of African governments 
to neoliberal capitalism, reinforcing the existing global geopolitical economic 
imbalances that fuel Africa’s underdevelopment (Mihindou 2006). 

NEPAD’s technocratic, pull-ourselves-up-by-the-bootstraps approach 
failed to address the structural realities of imperialism and neocolonialism. This 
ahistorical stance aligned with neoliberal conventional wisdom, specifically 
Francis Fukuyama’s “end of history” thesis, which posited that the end of the 
Cold War marked the final triumph of Western-style liberal democracy and 
free-market capitalism. According to Fukuyama, the Capitalist vs Communist, 
North vs South ideological competition had ended. Nation states would 
henceforth be driven by political and economic rationality (Fukuyama 1989). 
NEPAD reflected this train of thought – a paradigm shift from previous 
continental programmes such as the Lagos Plan of Action, which emphasised 
self-reliance and endogenous development. The Lagos Plan (OAU 1980) 
rejected the colonial division of labour that confined Africa to exporting raw 
materials, attributing the continent’s crisis to external shocks and the 
IMF/World Bank’s Structural Adjustment Programmes (SAPs) rather than 
solely to domestic policies.  

Even though governments worldwide had capitulated to the neoliberal 
logic of market-led development – characterised by global economic 
integration, liberalisation, deregulation and privatisation – this was not the case 
for large segments of civil society and popular movements in the Global South 
and North, who were at the receiving end of the structural violence of austerity, 
economic precarity, unemployment and growing inequality. For example, in 
2001, the World Social Forum and its regional counterparts rallied peasant 
movements, trade unions, feminists, NGOs and intellectuals to demand an 
alternative to neoliberal globalisation, rallying under slogans such as “Africa is 
Not For Sale,” “Don’t Owe, Won’t Pay” and “Another World is Possible” 
(African Social Forum 2003). 

Despite the gender-blind approach in organising many of these 
processes, feminists from the Global South forced women’s rights issues onto 
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the agendas of these movements (Eccher and Partenio 2018). To be fair, the 
anti-NEPAD position of African feminists was on the agenda of the first 
African Feminist Forum in Accra, Ghana (Arnfred and Utas 2007). Another 
example is the Feminist Dialogues, held alongside the World Social Forums, 
which focused on transnational organising against fundamentalisms, 
militarisation and war and neoliberalism, issues at the centre of today’s global 
geopolitics. Indeed, the African Feminist Charter was launched at the 2007 
World Social Forum Feminist Dialogues in Nairobi, Kenya (Zulu 2007), 
further proving that the Charter’s politics aligned with global anti-imperialist 
and anticapitalist sentiments.  

These massive, widespread protests against neoliberal globalisation 
proved to be no match for the offensive of institutional capture driven by a new 
class of transnational billionaire capitalists. Their tech-fuelled machine of 
extraction, financialisation and accumulation had succeeded in capturing 
ideology, policy, politics and states (Kachingwe 2018). This transnational, neo-
imperial oligarchic machine has insinuated itself into all systems of governance 
to act as agenda-setters. It insists on false pro-market solutions to a 
multiplication of crises – political instability, climate change, poverty and 
inequality, food insecurity, financial volatility and a global pandemic. 

 

Hyper-imperial Fascist Apocalypse and Collapse 

Imperialism is a coherent, durable transnational structure of governance, 
authority and social organisation that integrates both the dominant “core” and 
subordinate “peripheral” societies. The imperial core exercises ultimate 
authority over key domains (technology, natural resources, finance, media and 
the military) within the periphery, while allowing for limited local 
administration in less critical areas. The system is structured to ensure a 
continuous flow of resources, wealth and labour from the periphery to the core, 
a system described by Samir Amin as “imperialist rent” (Amin 2018). It 
develops doctrines, cultural narratives and legal frameworks to justify and 
normalise this hierarchy. It builds formal and informal institutions to manage 
the relationship and suppress resistance.  
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Hyper-imperialism is the term coined by the Tricontinental Institute 
(Tricontinental Institute 2026) to define the latest stage of imperial capitalism. 
The term describes a new, more dangerous stage of US imperialism, uniting 
NATO and G7 allies in a desperate attempt to arrest the shift towards a 
multipolar world order. It is a strategic response to a rising China, in a context 
where the US/NATO/G7 bloc has lost its industrial and technological 
hegemony, is losing its financial hegemony (the US dollar reserve currency 
status) and has only the use of military force and propaganda power to exercise 
imperial hegemony.  

Hyper-imperialism today is made all the more dangerous by the 
decades-long spread of a transnational neo-fascist ideology. This ideology 
manifests in daily life globally as anti-gender movements, the alt-right, 
Christian nationalism, Zionism and various forms of ethno-nationalism, 
alongside the foundational pillars of cis-heteropatriarchy, white supremacy, 
racism, authoritarianism and, as always, a narrative of permanent supremacist 
victimhood.  

The link between imperialism and fascism has fallen off with the myth 
of a post-fascist world. Fascism – a far-right political movement that seized 
power in several European countries following World War I and the Great 
Depression – is an ideology that glorifies the nation or the race as an organic 
community transcending all other loyalties. It champions masculinity, youth, 
mystical unity and the regenerative power of violence, while promoting racial 
superiority, ethnic persecution, imperialist expansion and genocide (Lyons 
2016). The imperial characteristics of 1930s European fascism are inscribed in 
African history through Mussolini’s 1935 invasion of Ethiopia, a pivotal event 
“which galvanised critics of empire throughout the African diaspora and 
marked a critical turning point in the politics of black anticolonialism” 
(Getachew 2019, 67). Understanding the symbiotic relationship between neo-
imperialism, racial capitalism and fascism is critical to interpreting the 
geopolitics of the 2020s accurately. 

The pretence of supporting a human rights-based global order has now 
been completely abandoned by its Western proponents in favour of far-right 
anti-migrant, Islamophobic, racist politics at home, and gunboat diplomacy 
and destabilisation abroad. White supremacy and the United States’ official 19th 
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century doctrine of “manifest destiny” have once again become the overt 
justification for US-led imperialism, tragically demonstrated by the West’s 
unflinching participation in the genocide being perpetrated by the Zionist 
settler colonial apartheid state of Israel. The genocide in Gaza demonstrates 
how hyper-imperialism has merged with Zionism and other fascist ideologies 
to create a template for overt colonial, racist and fascist violence – immune to 
international law – ostensibly to defend Western civilisation.  

Harsha Walia observes: “Fascist tendencies are spreading beyond the 
former North-South divide, backed by capital and transnational capital” (Walia 
2026, 3). In Africa, transnational far-right Christian evangelical networks are 
gaining power by stealth, utilising anti-gender movements to advance a hyper-
imperial agenda under the guise of protecting African societies from a 
supposed moral collapse caused by feminist, LGBTQI and sexual and 
reproductive rights movements (African Elements 2025). African feminists are 
actively campaigning against these movements, but we must understand their 
links to a neo-imperial geopolitical agenda rather than viewing them as an 
isolated malevolent movement of religious fanatics separate from the imperial 
body politic. 

This is the age of neo-imperial apo-collapse when imperialism is 
collapsing but is resisting this decline in the most violent and apocalyptic ways. 
Rather than the end of history, we are dealing with the recurrence of some of 
its darkest chapters, led by those claiming to represent the pinnacle of 
civilisation. 

 

Pan-African and African Feminism: Ideological Foundations for 
the Future 

None of this bodes well for Africa, still eyed by existing, emerging and rival 
powers for its vast mineral wealth, land and marine resources and the labour of 
a youthful population desperate for opportunities (Karikari 2026). African 
feminism operates within a drastically altered context where the convergence 
of colonialism, imperialism, racial capitalism, fascism and extremism defines 
our present and future in terrifying ways. In addition, African feminists have 
yet to address the continent’s domestic “postcolonial” challenges, failures and 
disappointments. It will not be possible to address the latter without tackling 



· 64 · Feminist Africa 7 (1) 
 

the former, nor will it be possible to address either without being grounded in 
a solid, well theorised Pan-African feminist political platform.  

Within feminist, youth and popular movements in Africa, there has been 
a revival of anti-colonial, anti-imperialist and anti-capitalist politics, led by a 
politically active, digitally savvy millennial generation. These movements 
emerged on the world stage through the Arab Spring/al-marar al-Arabi youth 
uprisings in North Africa and West Asia (2010-2012) and the 
#RhodesMustFall (2015) and #FeesMustFall (2017) student protests in South 
Africa. Others include the Sudanese revolution in 2018/19 and the more recent 
Gen Z protests in East and West Africa. Born into the era of neoliberalism, 
austerity and structural adjustment, Millenials and Gen Z experienced the 
resulting state neglect and the devastation of the HIV/AIDs pandemic. It is 
unsurprising that these generations are in revolt. The real question is whether 
these uprisings can drive a necessary emancipatory paradigm shift, or whether 
neo-imperial counter-revolutionary forces will exploit this mass discontent to 
tighten their control over the continent. 

Africa faces a dual external geopolitical challenge: first, the 
consequences of a violent destabilising and declining hyper-imperialism; 
second, an emerging counter-hegemonic bloc that continues to view Africa as 
a source for low-cost natural resources and labour. Africa possesses the 
strengths and opportunities to reverse this position – namely its resources, 
demographics, institutional integration and new technologies. However, it is 
clear that forging new pathways requires popular movements to force the 
continent’s neocolonial rentier political and business elites out of their 
geostrategic atrophy. While these leaders claim – with varying degrees of 
sincerity – to be torchbearers of a Pan-Africanist vision for Africa, they 
consistently prioritise their individual, class, financial and gender interests over 
the difficult ideological, institutional, legal and policy reforms needed to reverse 
Africa’s underdevelopment. As Sylvia Tamale notes, “Pan-Africanism needs to 
be driven by non-state actors, particularly the wananchi [ordinary folk]. The 
bourgeoisie running the states have the least to gain from the continent’s unity, 
while African wananchi have everything to benefit from it” (Tamale 2020, 382). 

There is an extensive, though much neglected, body of African feminist 
scholarship about Pan-Africanism and its intersections with the myriad issues 
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that make up our lives (e.g., see Feminist Africa 2014, 2015). Much of this 
knowledge is overlooked and in fact marginalised by governments and policy 
makers. Little of it is well known by women’s movements and feminists. African 
feminists themselves have many political, ideological and class differences that 
should be broken down, confronted and discussed. Herstories too have been 
forgotten. For example, we rarely celebrate 31st July, Pan-African Women’s 
Day – a missed opportunity for feminists to mobilise around a shared Pan-
Africanist political agenda and remind the continent of women’s role in African 
liberation. Undoubtedly, dark days lie ahead. The systems and structures that 
sustained our struggles are collapsing, threatening to leave our movements even 
more fragmented and weaker, if we allow it. African feminisms must redefine 
our strategic role in Africa’s politics, shape the continent’s place in the world 
and drive a vision for the future with women at the centre. Another Africa is 
possible, and African feminists can and must be the ones to create it. 
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